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BLACK CIVILIZATION AS CULTURAL PRODUCT OF
CONCEPTUAL CREATIVITY

(Presented at the 1977 World Black and African Festival of Arts
_and Culture, lagos, Nigeria by Reve. Dr, N.K, Dzobo, Senior
Lecturer in Educational Philosophy, Faculty of Education,

University of Cape Coast, Cape Coast, Ghana),

Introduction

Civilization is not a chance or instinctive creation,
It is a purposeful achievenment which is inspired and guided by
a dynamic system of ideas, Thus the Gothic Cathedrals up to
this day testify to a period in Buropean civilization when
people lived by faith and not by sight, ILikewise the royal tombs
of Egypt of the Pyramid Age testify not only to the accurate
mathenatical knowledge and the engineering skill which the
Egyptians had attained. They bear witness as well to the
veneration of the Pharaoh as a god and the belief in after-
life, Civilization is gencrally influenced in its developnment
by man's understanding of his universc and society, of himgelf
and his dostiny here and hereafter,

Black and African ciyilization has its own set of guiding
ideas-that provide its main spring and shape its course of
developrent, The purpose of this communication is to examine

Blaclk and African civilization as a conceptual creativity and:



it is an attempt to rediscover and restate some of the
indigenous African concepts which are used to organize and
direct society and life, The communication is therefore

being presented in the spirit of revival of indigenous African
Culture, The following aspects of that conceptual creativity
will be examined after the definition of Black Civilization,

(1) African apprehension of reality:

(a) 1Its source: The dual deity, Mawu-Iisa, etc.

(2) Sonme relevent implications and observations,

(3) The Concept of Communi ty,

(4) The Concept of Man and His destiny.,

The sourcés to be used as the basis of the examination
will be indigenous African proverbs, names, taboos, myths,
symbols, legends, poens, religious beliefs, rituals and
practices with sﬁecial reference to the cultures of the Ewe
and Akan of Ghans, terials from these and any relevant
sources will be used to show their unique contributions to the
formulation of these concepts,

1. Black Civilization Defined

From the standpoint of the communication in this »aper
Black Civilizaticn will be considered in the first place as the
blosson of cultural creativity and productivity of the Black
people, A4s a cultural blossom it manifests the cultural maturity

and fruition of the people, and it is thus the actualization
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and articulation of the historic destiny of such people., Such

a destiny is latent in the genius of the Black people, In a
deeper sense, Black civilization is then the asuthentic and

mature cxpression of fhe creative genius of the Black people in
its fullness and dynemism, in its wanifold complexity and richness.

For a civilization to be authentic it must be rooted and
rmust emérge from the indigenous way of life of a people, The
Black peopie all the world over cannot therefore practise and
function effectively in an alien civilization which has no roots
in and does not emerge from their native way of life, Any
senseless turning outward to alien civilization by the Black
people will only breed cultural sterility and superficiality,
and engender a sense of cultural captivity and impotence,

To assert and maintain the cultural integrity, purity and
identify, and thus safeguard the authenticity of Black
Civilization, such a civilization must be black first of all;
That is, it must be created out of the cultural resources of
and expexienced by the Black people concerned in the first
instance as the true expression of their owm native genius, This
does not, however, rule out the chances of Black Civilization
assimilitating enlightened and enriching contributions from
other civilizationég 4s one African proverb says: ‘'Knowledge

(civilization) ig like a baobab tree (monkey~bread tree), no one
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person can embrace it with both arms,! Cultural borrowing is

a healthy thing, but the purpose of any such assimilation
should be to enrich, to deepen and to provide an added dynemism
underlying Black Civilization and not to pauperize and denigrate
it., The observance of the principle of enrichment and added
dynamism is very important in the meeting of Black Civilization
with other civilizations becausc the technological impact

of industrial civilizations on Black Civilization can be
overwhelming and dazzling out of all proportions to their
intrinsic worth. Cultural borrowing by the Black people

rmust therefore have constructive and rejuvinating effects

on Black Civilization and must promote and deepen its integrity.
and authenticity,.

Judging from the preceding discussions it becomes obvious
that in our present historicai situation, the Black people must
evolve definite principles of cultural development and assimi-

. lation. This will enable them to regain the initiative and
authority in the developnent of Black cultures through education
that is development oriented and is also intended to conserve
the best and the finest in their cultures. The crucial concern
of Black Civilization at this historical moment must therefore
be the growth and development of Black cultures through original

creativity, conservation and sensible assimilation,
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There is a tendency, which is almost instinctive, to think
of civilization as limited to the erection of imposing buildings
and industries, to the building of multi-lane super highways
and big city institutions which have devoted themselves to
the dissemination of the products of an elite culture, Such
a culture is permitted to touch the under-privileged majority
either as an act of charity, or is imposed upon them so as
to uphold the false supremacy and the hegemony of the elitist
culture,

Black Civilization is not an imposition of the values
- and way of life of the.privileged few on the unfortunate majority.
It is humanistic and humeniged civilization in the first place
and commmal in the second, It therefore addresses itself tol
the assertion that 'human life is the greatest value'i By
human life we mean life that is organized as an active and
creative power and as a system of essentially human and commmnal
relationships and aims at enabling the individval to realize
his true selfhood and humenity through self-transcendence
and the society its true sociality., ©Some of the fundamental
questions raised by Black Civilization are ?herefore; 'What

gort of man?', 'What sort of society?' and 'What sort of humen

1K.A. Busia, Purposeful Lducation for Africa (Mouton & Co,, london

1964 )y poiTe




relationships?' 1In brief, 'What sort of life?!

The value of human lifc and of man as the springs of African
Civilization is expressed unmistakably in some indigenous Ewe
and Akan names which employ the words, 'life' (agbe or nkwa)
as their root~word aand in other names and expressions that
indirectly refer to the value of life, There are over a thousand
such life names and expressions which appear in the writer's

new book, African Fames low, Teke the following for example:

(1) Agbenyefiz (name) ILife is king.

(2) Sunkwa (name) Pray (cry) for life alone because it
is the most important thing,

(3) Do agbe (farewell greeting) 'Go:and sleep life! i,e.

'Good night!,
(4) Nxpe dzi wo le 1'life is yours', This is a way of saying,

'Thank you.! in Guan,
(5) Amcewn (neme) 'Han is more important than gold',
(6) Amenyenu (name) 'Man is everything!'. |
(7) Amenyefu (neme) ‘'Our relations are like feathers en
our bodies, They provide us with
beauty and safety',

(8) Onipayede ‘'Han is sweet! i.e. precious,
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Such names and expressions reveal the richness and some of the
motivations of the conceptval creativity of Black Civilization,
The first conceptual creation to be examined will be the .
indigenous conception of reality o® being,

2, African Apprehension of Reality:

Before the indipgenous theory of being is éxamine@ there. . .
a need for a short mention of the Western traditional classical
theory of being to serve as an introduction to it and also as
a basis of conmparison,

The theory of heing, also referred to as either the theory
of reality, ontology or metaphysics, is a branch of philosophy
that addresses itself to what is believed to be the essential
and the ultimate stuff of the universe., It asks the question,
'If the universe is to be reduced to some elementary form of
being, some ultimate reality, what will it be?! ‘If all the
special beings, and the sroupns of beings, if all the concrete
and abstract beings were to be resolved into non-being, what
is there that will be said to be?!

The answers given %o these questions vary from one school
of philosophy to the other, There are those who coﬁtend that

the ultimate stuff of the universe is only one thing which is

usually said to be either spirit, mind or matter, This view

ig
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is characterized as monisn and those who hold it are called -
monists, The second school of thought maintains that the universe
can be reduced finally into only two elements, namely mind and
matter, This view is labelled dualism and those wﬁo hold it are
dualists, The last school of philosophy denies the two previous
positions on reality and argues that the universe is made up of
nmore than two elements, This view is described as pluralism and
those who subscribe to it are called pluralists,

The African theory of being discussed in this commmnication
is essentially Ghenaian in cheracter; it assumes the plurality |
of beings, i.e, the indigenous society believes that things that
we perceive wifh our senses such as human beings, trees, hills, and
things we do not sec¢ like witches, ghosts, spirits and gods are
not illusions but are really real, and then goes on to assert that
being per se is fundamentally structured in the form of a unitive
duality. In other words, to some African societies being per se-
is made up of contrasting but complementary opposites, expressing
themselves in organic dualities, Each duality constitutes a
complete being and its structure can be compared to a coin which
has two sides but remains one, or %o the door-way of a room
the same doorway that serves as an entrance, also serves as
an exit, or finally to the Roman god Janus which has two faces

one called the old yocar and the other the new year, but remains
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as one being; The sfructure of this type of being is described

ag 'unitively dvalistic! and its oxigin is in the religious
thoughts of the Ewe, Akan, Ga, Borundi, lango and Herero people of
Africa, The origin of this theory of being will now be discussed
in some dctail;

(a) Its source: The Concept of dual deity: (Mawu-Iisa. Nyeme

Obatan pa and Ates Naa Nyogbo)

Somc Africans conceive of the godhead of the Supreme God
as a deity with a dual nature, one female and the other male,
and yet he is one in essence.2 This conception of the High God
_is very pronounced in and is the main distinguishing mark of
the conception of God among the Ewe of Benin (formerly Dahomey),
of Togo and Ghana, and to some extent among the Akan and Ga
of Ghana, According to the Iwe tradition the High Cod hes a

3 which is a reflection of his nature.

dual name called Mawu-ILisa
Argyle pointed out that, "The immediate strilking feature of this

deity is its dual naturert (see fig. one)

2John S, Mbiti, Cdncepts of God in Africa, (London, S.P.C.K., 1970,

PP.29-30).

3}:‘,arb’.er writers like Herskovits, Mercier, Forde and W.J.

Argyle have exhaustively trecated the Ewe concept of the High
God in such books as; The Ancient Kingdom of Dahomey, Afrlcan
Worlds and The Fon of Dahomey,

4The Fon of Dahomey, (Clarendon Press, Oxford, 1966), p.176.
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striving, TForde remo"“ed that by presenting thelr two nadures

alternately to men, the divine pair impwess on men the rhythn

of life and the twe series of complementaxy elements of which

-its fabric is yoveu.‘ |
In Aken religion the duzl nature of the deity is also

clearly exprecssed in tThe »roise name Eyame obatan pa and in the

pame Asase Yaa (Efua), the popular name for the god of the sarth,

In the praise name fyamnc Obatan pa, Nyame is the male and Cbaton

ps which literally mcoms = Ythe kind nurturing mether' is the

female, In the carth's name isase Yaa, (isase means earth,
i

and Yaa is a neme for givls born on Thursday) it is understcod

that Nysme the male god is the opposite of Asase Yaa, the female
god, Turthermore, the traditional Akan double-barrel names
8z2¢ constructed on the basis of the fermale~male duality. In
each set the first name ropresentSthe Temale principle (referred
to as the weaker onc) and the second the male princinle
(referred to as the stronger one,) A set of such five names are
provided here as exauples:

1. Laycive Todie (eagle)

2, Adac Hununrkun

3, Fremoong lianso

4, Dua Lgyeuon

. 5. Appia Knbi,

The Ga of Ghana combine the wmale and female principles and so

refer to the Hgh God ns Ataa Nas Nyogbo, i.e, 'The Father
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Hother God's These names further revsal the unitive dunlity
of the godhead which is the basis of the organization of being:
i.e. of anything that can be said to be, be it man; world oxr
society.

To sum ups The oxigin of the indigenous theory of being is
based oni e soncept of the Figh Gof who. bes. & dusl nature. It
. remains essentially united, Argyle therefore concluded;

"HMawu-Iisa express together the unity of the world
conceived in terms of duality,'™ (sece fig.2)

The union of the dual deity is said to be twin-like and sexual

i.e, the relationship between the opposites in the dua;ity is e

the rel;tionship between man and vwoman, between husband and wife,

or between the two drums of the talking drum, The opposites in the
duality are thérefore not antithetical but rather complementary

and equilibrial; Reality is therefore structured as unity in

duality and is woven of series of dual and conflicting opposites

which form complenentary and balancing forces in it: Equilibriun

and complementarity and the sexualness of opposites provide the basis
for harmony and recghciliation vhich are thereforé at the very heart of
being., The fabric of life and that of the world are therefore organized -n-
on the basis of unity in dvality with sexual and twin-like relation~
ship among its opposites, This type of relationship is the sole -
ground of creativity; ‘In the thought of.our fathers then creative

harmony is the foundation of all being.

8. hrayle, poiTT.
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There are somc resemblances between the Chinese philosophy
of Taoism and the thecory of reality being discussed herc. Taoisn
is a philosophy of retrcat from civilization into nature in oxder
to attain harmony; To the taoist man and nature are organic and
are not accidentally related and he must conform his life to his igg,
considered as the law of nature's being, to rcalize his true sclf,
The taoist therecfore conceives of the ontological harmony as
one between man and nature, while the indigenous Africa conccives of
the harmony primarily as forming the foundation of all being and thus
the constituent part of man's being, of human society and relation-
ships.9
In the indigenous thought opposites of any duality and their
relations are ﬁodcllod on the female and male rclationship paradigmf1o
In Ewe one of the opposites of any duality is therefore referred
to as noa, i.e., female, (obea, Akan), and the other as gﬁg&gﬁ
i,e, male, (gbggigg, Akan), and their unity as atsuno, (or obea~

barima - Akan); This last texrm atsuno is not used very often but it is

9For further reading on Taoism see J.B. Noss, Man's Religions,
Pp.294-299, )

10,

The German Philosopher Feurbach referred-to this nodel as
"fundamental condition of all personality, and of all
CONsSCiousSnesSeeses” _
John Macquarric, Threc Issues in Ethics (SCM Press Ltd,,
London, 1970, 1970') p.64‘ b
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sgsumed and heard in such insulting expressions as putsuno

i.e. man=-women, %o refer to a man who behaves like a woman and
i

is not courageous), The two talking drums are thersfore

referred to simply as atsua and Qoa, (obea and ggggigg) and the
hi gh~pitched one is the femele Qéighlgggg), and the low-pit&hed
one is the male (aisva, obarima), The term ggg_wiil therefore
be used to refer to all gentle principles, to principles of
creativity, passivily and growth inter alia, and atsua
will be used to stard for principles of positivity and
destructivity, for stability and lastingness, and for master—
fulness, gggggyé;;g, no matter in vhatever duality they are
found. The term alsuno represents the unity of the two
principles, ,
The world~view represented by fhis theory of being will be

categorized as Atsunoism which is coined from atsuno and
it stands for an 'Afyican brand! of dualism which asserts that

reality in all its variousrforms expresses itselg essentially
as two oppositeAprinciples which are not contradictory but
contrasting and complementaxy; andlthey harmonize to form a
varadoxical unity expressed in duality, The tern atsunoism

is used Yo differentiate this worldeview from the western

philosophical dualism which as a theory of reality is used to
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'deaignate twQ world-viewsy One, the view #hat mind ;nd matter
are the two fundamental realities; -and two, the view that good
and bad irrcconcilable and conflicting principles lie at the
root of all things, £4n instance of the second view is found
in the religion of Persia end in Christianity, where Ahriman
and Ahura-Mazda in Persian religion, God and Devil in Christianity,
stand for two eternally opposing and conflicting principles, In
the classical dualisms conflict is considered to be at the heart of
being whilc in African dualism creative harmony'and reconciliation,
unity in duality are at the heart of reality,

To the indigénous way of thinking it is true to say that
in the beginning there is crcative harmony and unity which are
born of complementarity and balance of opposites, Conflict may
appear iator on and is resolved in thc name of the pre-existent
creative harmony and unity. Ontologically existcnce can be comparcd
to an idcal marriage which begins in creative harmony and unity;
conflict may and does appear later on but throuvgh reconciliation,
creative hermony and unity are restored. Iife to cur fathers is
thereforce nothing but one continuous return to and search for norc

creative harmony and unity,
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Beceuse of this understanding of life disputes are resolved
in the indigenous society vrimarily in the name of creative
harmony and unity, It is therefore common to hear at the
chief's Court the elders say that they are not going to blame
any of the parties to a dispute but they are going to 'stamp
or rub their feet on the case,! -or they %r§450ing:§95m&§§iﬁheir
middle,! i.e, to restore the creative harmony and unity beiween
them, The Ibo of Migeria have the same attitude to dispute and

so in Achebe's Things Fall Apart, in the course of settling

a dispute the elders went into consultation, returned and
declared. 'We have heard both sides of the case!, said Evil
Torest. ;Our duty is not to blame this man or to praise thatl,
but to setile the disputel,

It is interesting to note that in the West Civil Cases;
especially, arc settleéby 'blaming one party and praising the
other!, This is done in the name of Justice but by doing that
more conflicts are created within the fabric of society, More
will be said about the role of conflict in Western thought in
my observations,

2, Some rolevani Immlications and Observations:

(2) Implications: - 5
|

|
Cextain obvious but very important conclusions emerge from

the above theory of reality, The first conclusion is, "Every-

thing that is, is complete and united in terms of its opposited ‘rynry
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follows therefore that to understand being you must apprehend
it in torms of d%s steus ond nos principless. elther as.foupd whiliin
or outside itself; Thus for example, man's nature is complete
i.e, it becomes whole in terms of its opposites which may be
described as his human and animel natures, or his ability both
to do good and evil, This conflicting dual nature is basic to
the being of man, whose nature therefore is not invaded by any
strange element, but the tension occasioned by his dval nature
drives him to seek resolution through creativity and
productivity., In othér words, the duwal nature of man instead
of being a handicap is rather the source of man's cultural
creativity and civilization,

The second implication is "Since reality is made up of
¢reative and destructive opposgites, everything contains within
itself, or in its relation to the other, the seeds of its own
creation and destruction," Every man therefore has it within
himself and in his relation to thé other the power to build
himself up or to destroy himself, It is also true that every
man has the chonce to be built up or destroyed inAﬁis relation
to the other, be it a person or society. In other words, self-
determination and self-destruction are two principles built into

the fabric of life and society.
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Thirdly, by the virtue of the doctrine of balance of
opposites and the fact that none of the opposite in any duality
can be destroyed by or dissolved ixn- the other, '"there ié a
creative tension built into life", This built-in tension drives
life to seek for resolution, i.e, to improve upon things and
situations, Tension and not conflict is therefore the true basis
of change and progress, This view of the human situation is
expressed in the proverb which says, !'The animal in the sky cannot

afford to go to sleep's (Dzila medoa alo o)

(b) Observations:

The Atsunoist the§ry of reality is one of the fundamental
points of difference between the African mode of thought and that
of the West, The West sees hﬁman life arnd society as essentially
founded on conflict, eliminating competition aund victory, The
basic premise of the conflict view of life, which is derived from
the traditional Yestern duvalism, is its comprehension of society,
especially, as comprising incoumpatible individuel intcrests,
stemming from unequal distribution of wealth, power or security.
The conflict model therefore puts a great deal of importance on
power, i.e., the ability of each opposite to realize its aim in the
face of opposition from others, The conflict model, as is generally

called, therefore sees life and sociefy as in a state of perpetual

dnternel conflict end tlme always bargaining as. each opposite seeks to
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maximize its sucoess/vic’coz'y. Thede elements of perpetual
baréaining for power in the name of sectional interestsis absent
from the creative harmony model, also called integrational model,
The basic premise of the creative harmony model is the primor-
diality of unity and creative harmony, Society is thercfore

seen as alvays in search of “popo wmity and hawwony. through erbativity
and not made up of parties barzaining for power and acceptance

of rival systems of values, In other words, the indigenous
African life is mainly founded on peace, while life in the Vest

is mainly founded on conflict and competitioﬁ;.ﬁmhig,egplains'%he
aggressiveness of the Vest and the importance attached to peace
in the indigenous socicty. The importance attached to peace is
evidence in all indigenous prayers which usually end with the word

"Kosc, Kose, Koge or Dagbe, Dagbe or Daghbe, all these words mean,

Ipeace and blessing', Anong people who traditionally observe
the seven day week, two davs are given to the celebration of
peace, The first day falls on londaey which is therefore called
Dwoda which is a shortened form of jho dwoda, meaning !'the day
of ccol body'., The second i3 Saturday called Memreda, It is

a day of peace beccuse the Iigh God, Kvame Iyeme, who is the
Father of peace, was born on this day, Anong those who observe
the four day week e.g. the DZwe, the last two days called
Domesigbe and Asianipgbe, are given to the observance of 'cool

things' and so are called 'cool days' (nkele fafewo)., On such
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cool days certain cool things are done, like wedding, enstoolment
of chief, engoagement, celebration of the New Year Yam Festival,
and sleeping with a newly wedded wife ﬁPr the first time,

Vomen are the symbol of harmony and peac% and are therefore
given cool names like Pafa:~ Coolness, Iafali:~ There is coolness
in the marriage; Dzifa:- The heart is cool, Afcafa:- The house/
home is cool, Blewusi:~ Take it easy., Men who are the symbol
of the destructive principle bear such names as: QOko:- Wér,
Tukpe:~ Bullet, Bekoe:- He has come to fight, Bediako:~ The
fighter, Kaleku:~ The death of a warrior., It is interesting to
note that up to this day some traditional societies have a
machinery for war and peace, The man who is in charge of the

peace apnaratus is called Afetoganua or ganua for short. He has

a cow bell called afetoga which is the symbol of his office and

he is charged with the responsibility of safe-guarding and sceking
the peace of his community and he is helped by sone young men
called gggi}gggj:IHe uses his bell to exorcise anything that disturbs
the peace of the community such as, epidemics, war, storm, criminal
behaviour and accidental death, The harmony principle has thus
been institutionalized through the office of afetoganug. in the

indigenous society,
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This paper is not intended to give the impression that
there are no conflicts within the indigenous society., There are
conflictssbut virtue is not made of them and our national festivals
like Hogbetsotso, Tedudu, Afahye end Homowo are instituted
primarily %o resolve intra-gsocial and inter-personal conflicts in
the name of waan@azBQDY:ﬁpduﬁnitY: Qhey;a&x,ibﬁ?éﬁQ?e a?j&faling
wounds, renewal ancd reaffirmation of group solidarity through
reconciliation and settlement of disputes and misunderstandings
between individuvels and within families, The means of achieving
all this is through prayer and eating of a communal meal called
in Ewe bakabake and in Ga Kpekple. The supreme purpose of the
festivals is thefefore the restoration of peace, harmony and
unitys.

Iet me now illustrate the point of the dominance of the
conflict view in the thought and action of the West with f4rst an
example from the religious thought of the VWest, Christianity
views and interprets the human situation in terms of a rupture
between God and men on the one hand, and between God and the devil
on the other, From the very beginning of the divine~human drama
in the Bible the coaflict stage was set by poging idam and Eve,
the very first huwman beings, as acting contrary to the will of God,
The conflict theme is followed throughout the history of Israel

in the 01ld Testament and the conflict situation is described
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variouély as 'falling into sin', 'disobedience', 'rebellion,!
and ‘apostésy', and the prorlets became the resolvers of the
conflict between God and the people,

In the New Testament the conflict theme has been personalized
and projected on to a metaphysical plane, The human situation is
seen as a ruptuic between God and the devil, with men captured
by the devil, To deal with the conflict God came personally in
Jesus to wage a war against the kingdom of the devil and to end
man's rebellion, The conflict drama reached its climax in the
crucifixion of Jesus and the resurrection was the victory of God
over the devil/sin, or the victory‘of good over evil, According
to the logic of the conflict theory the crucifixion is bound
to end in the resurrection, because it is a logical necessity.
Jesus is therefore referred to after the resurrection as Christus
Victor, the victorious Christ, and his ascension is his triumphant
journey to accept his victory laurel,

In the indigenous African religious thought therec is no idea
of a basic conflict between God and man, because the very esseéence
of God referred to as either ge or okra is the essence of man and
the natgre of this essence is unity in dvality. The Ghanaian
therefore does not consider it sacrilegious to name a child KNyame
or Mawu, which are names for the High God in Akan and Bve, One

proverb expresses the harmony between God and man this Viay s 'qu
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does not beget a child and llls him', (Mawu medzia vi wune o ;

The relationship betwecn God and man in the thought of onr fotheds
is one of basic unity and harmony and not conflict,

The doctrine of complementarity and unity conceived in terms
of duality rules out any idea of the devil as a priunciple etermally
opposed to God in indigenous religious thinking, The vord devil
is therefore translated into the vernacular as 'satana' becouse
there is no vernacular werd for it. Hven though the Akan word
Sasabonsam is used to translete the d¢vil in some cases, the
essence of the concept of sasabonsany is not the same as that of
the devil, because as R,S5, Rottray pointed out sasabonsam has a
dual nature, he is both good 2nd bafl., The Western devil thercfore
cane to Ghana with the aryival of.the missionary.11

Under the influence of the conflict notion of the humen
situation both Moslem and Christian missionaries therefore sec
the indigenous Africen cultures and especially its religious
heritage as satanic snd thus diametrically opposed tc their

gospels instead of complementing then, This has led to a savage

. ——a Wi et s w wa e

11 : . . <
*These observations are wade not as a way of judging the

intrinsic valne of the Christian religion but to show where
indigenous African religious thought differs from the
Christian thinking,
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attack on the indigenous African cultures and civilizations
through subtle but vicious propaganda, with the belief that
Christianity or Islam will be victorious in the end.i

The conflict theory is also used to interpret and organize
the economic situation by the Marxist socialist., In marxzian
doctrine of opposites it is contended that everything contains
two opposing forces, One is called the thesis, and the other the
antithesis, The two antithetical forces will eventually destroy
each other, but out of the destruction there will arise a new
situation which is called the synthesis, The synthesis also
.breaks dovn into its opposites - and we have a new thesis and
a new antithesis, This vrocess goes on ad infinitunm,

This marxian doctrine of opposites is used to explain and
‘Justify the emergence of the socialist economic system which
is seen either as a victory of the working class over the middle
class or as a victory of public ownership of the means of
production over private owmership, As the Christians bhelieve
that the viétorious Christ shall reign for ever and ever, the
marxists also believe that merxist socialism shall reign for ever
and ever, Such beliefs are directly related %o the logic of the
conflict theory,

Finally the conflict view of life shows itself in tﬁe Wéstern

political life and organization, The so-called parliamentary
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systen of government is based on the conflict theory of life, Thus
there is a political party called 'the party in govermment' and the
-other 'the party in opposition' and a political election is
described &s 'a campaign' or 'a fight's In America the presidentiai
primary elections are conducted! to eliminate the weak and eﬁsure
the victory of the fittest in the struggle', African political
life on the other hand is organized on the principles of co-operation
and complementarity, on balance and unity. It is ordered so as to
realize the welfare of the people through co-cperation, unity and
harmony within the society., Partiy politics and economic rivalry are
therefore alien to the essence of the indigenous African economic and
political realitj, because they are based on conflict,

To conclude, the fundamental difference between the indigenous
African mode of thought and cction and that of the ¥dEsst is not
that the African is based on Fe-Thou mode of cognition and the
Western on I~It mode, nor ig it that the African employs the magical
way of thinking and the Westerner the scientific one, The fundamental
difference is that the indigenous Africa employs the creative harmony
model and theVWest the conflict mcdel of thinking and acting. One
of the manifest destinies of Africa therefore is to promote the
universalisation of the creative harmony model of living throughout
the world, The West has plagued the world long enough with its

conflict model of thinldng and acting,
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fhe indigenous African concept of comrmnity is based on its
creative harnony nodel of rcality. While the West sces socicty as
nade up of incommatible individual interests which arc in a state
of perpetual conflict and bargaining for the naxirization of success/
victory, the indigcnous Africa sces society as founded on crecative
harnony and unity in duality, Society is thus secn as always in sezrch
of more harmony and unity through the resolution of tension that arises
in the course of living in the society, The relationship between
the individual and socicty and between an individuel and his neighbour
is not based on cxploitation and competition but on the paradign of
‘sexual relationship: Mutuality of help, complementarity, co~operation
and interdependence are therefore the key principles in the organizatioh
of the indigenous conrmunity, The individual thercforc.sces his
neighbour as his other arnm and not as his competitor; This sort of
relationship is cxpresscd by the proverb which says, !The right
washes the left and the left élso washes the right':

This conception of comrunity and of human relationship is
fornally expressed in statenments and in traditional symbols, An
exanple of its statencnt forn is the saying: 'We are, thercfore
I an, and since I an,¥thorofore we arei, This moans. .
that the individual derives his true béing fron his relatedness to the
group as a social unit, through creative self-transcendence

and the group in turn derives its
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being from the individual’svsociality. Another way of saying it
is: 'We harmonize therefore we are and I am', In the thirking
of the indigenous society there is therefore a delivate reciprocal
and interdependent relationship between the individual and his
gsociety and each has a mutual responsibility to the other,

The indigenous vicew of society is further brought out vividly.
and graphically in two indigenous Ghanaian symbols of community.
The first one is a picture of two crocodiles with two hcads but only
one stomach and is called Afuntummireku-Denkyemmireku (%0 be called
Afuntum for short), (See Figi%)s The other is a symbol of a hand

with out-stretched fingers called Hamenono Dzesi, (See Fig;g).

The afuntum synbol is from a proverb which is said as an
admonition to members of a family not to guarrel among themselves
over say a piece of property because whatever the individual
member of a family has goes eventually to the family. In other
words, co-operation is better than competition in satisfying
individual as well as collective needs, This symbol thcerefore
has a universal application which goes beyond the confines of the
family and teaches other lessons besides the lesson of co-operation.

In fhis symbol the two heads of the crocodile represent
individual members of society. The common stomach iz the symbol
of communal interest, need and weal, The two crocodiles struggle

hard as individuals to get food to eat but what they eat goes into a
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common stomach., In the afuntum symboi the indigenous society
therefore achieves a harmonization of individual interests and
welfare with that of the group by communalizing individual
interests and wants, The symbol in a particular sense therefore
unites and harmonizes society in an area of life that has the
greatest tendency to divide and create ruptures in society, This
is the area of economic interests, activity and well~being;

The second symbol of hamenono dzegi completes the first one,

In this symbol the. fingers represent individual members of society
who are free, unique and independent, but are firmly rooted in the
- whole which is the hand, and derive their being and inmportsnce
from their relatedness, As the communi ty derives its being from
the existence of its individuzl members in the afuntum symbol so
the individuals derive their being from the community in the
hamenono symbol, The individual in the indigenous society is
therefore always avare that his well-being is in the welfarec of his
community, He lives for his society and his society lives for hin,
In African society, as Yilbur C. Harr said, "Humen existence is

(therefore) a responsibility and not a self-centred isolationism;"12

12Pierce Beaver, Chrictianity and African Education(William Be
Eerdman's Publishing Company, Grand Rapids,
Michigan, 1960) p.200,
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This attitude to the relationship between the individual and
society and the comrunalization of individual economic wants and
interests and the dual nature of social organization has led
rather to a unique indigenous social orientation, I call this
orientation the 'we frame of orientation', The individual in the
ihdigenous society has the tendency to think and act from the
perspective of 'we! where the 'I' and 'they' perspective may be
employed, Iife is escsentislly comprehended not from the point
of view of 'I' or 'they! but from that of 'we'!, 'us! and 'our!',
Tﬁis 'we! comprehension of life is expressed in various forms of
speaking, greeting, and acting, Take for example the Ewe and
Akan equivalentlof 'ilow are You?!

Ewe : 'Mile agbea?!: Iiterally: ‘Are you (plural) full

of life?!
Akan 1 'No ho ie den? 'Literally: 'How are you(plural)
feeling in your body?

In the two forms of greeting the plural of the second personal
pronoun is used cven though & single individual is being addressed.
The individual also uses the first person plural pronoun i.e,
'we! to reply to the greeting.
Reply: Ewe : 'Miele agbea': 'We are full of life!,

Akan : Yen ho ye: 'We are fe®ling well',



30,
The 'we! orientction appears in names and other expressions as
well, Thus the personal name for the Ewe goddess of the Barth
is Biano, meaning 'Our Mother'!, Whenever the individual is
calling his frieﬁds he uscs the expression Miatowo (Bwe) or
Yaanom (Akan) which translated literally means 'Qur people',
=

Whensver you ask an Bye '7hat is your nationality?! (égggatowo

nenye?) his reply will be any one of these: 'I am Ghanaions

(Gbanatowo menye) or 'I am Ewes' (Eweawo menye). He will never
say 'I ar a Ghanaien' or 'I am an Ewe!,

There are others examples to be cited but it is enough to
conclude from the examples adduced that the indigenous African
society perceives life from a comrumnalist point of view and this
point of view is characterized by 'we conscioﬁsness' which is made
up of 'I' and 'They! consciousness, The special use of 'we', 'us',
and 'our! therefore differentiates this tvpe of group awareness
from the one in whicl the use of 'the people','the nass; 'they!,
'then', 'theirs!, 'I', 'me' and 'myself! is prevalent, This type
of communalist point of view has been given the nane leghaism

Ilegbaism is a word coined from the Ewe word legba which is
the name for the god of collective well-being and security., He is

3

also referred to as du legbe to show that he is the custodian of

the welfare and the hcalth of the town community. He is therefore

the spiritual mayor (afeto, gdikro) of the town and works for the
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well-being of all as well as caring for each individual in his
own way, legbaism is used as a theory of the indigenous African
. social orgenization and epprehension that is based on a 'we'! sense
of identity and inclusivenecss, t is a group way of life in which
individual and group interests and wants are harmonized and taken
care of through communalization of economic and social needs and
wants, of economic and social interests and activities, In
legbaiam the individual and his society have a reciprocal and
complementary responsibility to eéch other and are interdependently
related,

In conclusion it could be said that the indigenous Africa
conceives of society as essentially twm3ilt on rutnel concerns and
conjoint activities, Iife in African society is perceived as the
product of theico—operation and harmeny that exist between the
group and the individual and between individuals, In puodh & ---
society individval emd group intorests axe not allomed-io-create ruptures,
they are harmonized and taken carc of through commﬁnaiizéfiéﬁ
v(ngtionalization). Through conmunalization of interests society is
brought to work together in the satisfaction of the needs and:
wants of its individual members, fhus one proverb says., 'If two-
people carry a log it does not oporess! Legbaism is used to sum

up this way of living together as individuals and as a group.
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Legbaisn also nakes roon for individual initiative, drive
and onterprise; This is rcpresented in the anfuntun sjnbol
by the twé crocodilcs reaching out for food and it is stated
in several provcrbs; Take for cxamples, the proverbs 'You do not
cross a river in the name of we'!, this a way of saying, you rmust be
individually responsible for your own action. Another proverb says.
'If you have a rot in your pot which is turned up side down, and
you want others fo help you catch it, you the owner of the pat have
to 1ift it up before cthers will cateh the rat for yout!, This is

a nanner of saying, 'if others see that you take the initiative to
hélp yoursclf, they will be nore willing to help you', The individuel
is also taught to rely on hinself by such proverbs as, 'If you go

about looking iﬁto other peoplet's cooking pot you will go starving onc
day's Another onc says, 'You do not bank your hope on the cornfléur

in your neighbour'!s bag’; In other words, 'lcarn to take the initietive
toi feed yoursolf'; In legbaisn therefore both individual and

colleective scnscs of responsibility are delicately balenced and

developed in the child,

4,  The Concept of Man and his Destinwg
(a) Ihe Bipolarity of Tunan Nature:

Fron the precceding discussions concerning the nature and
structure of being the point has been nade that nan, (used in a

generic sensc) shares in the dual naturc of the High God, thot is
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to says in the fundamental structure of being, Man is therefore
optologically a being with a bipolar nature, structured as unity
in duality. Oh the basis of his bipolar nature he has the powver
of reason by means of which he transcends his animal nature, his
historical contigencies and himself, yet he is still rooted in
nature, subjected to its laws and unable to change them, HMan is

a ratioral being but hz is driven by his irrational nature, He has
achieved a considerable consciousness but he is still rooted in
unconsciousness, By hig power of reason he creates as well as
‘destroys, This bipolar and contrasting nature of man is well
expressed in a story told about inanse who saved the human race
from a great famine and loter on plunged them into pestilence,
Alexander Pope described the contrasting natures of man as his
grandeur and misery and went on to say: Man is "Great lord of all
things, yet a prey to all; sole judge of truth, in endless error

hurl'd."13

-

1B'Immortal Poems, edited by Oscar Williams, (Pocket Books, Iac.,

Tew York, 19531, p.161)
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The'indigenous society therefore conceives of.man's nature
and existence as one of confliect and harmony and the opposites of
his dual naturq creategan existential tension which is basic to the
being of man, As has been pointed out this tension is the ground
of change and progress as it is resolved through creative living.'
The opposites also constitute a dialectic within which responsible
human action takes place, That is, by nature, man is a free and
decision-making being and he determines his life and that of his
society by the decisions.he makes, In man then creativity and
deétructivity, infinity and finiteness meet in a union of
complenentarity and balance.

On the basis of the above fundamental views of man the
indigenous society has arrived at certain basic assertions about
man, These assertions are (1) Human life is the greatest value,
(2) Man's worth is inviolable, (3) The overall asim of human
development ig to rcalize man's humenity and selfhood through self-
transcendence, (4) The solidarity of the social group is essential
for the realization of man's humenity and selfhood,

(1) muman lifc is the greatest value:

If a hierorchy of indigenous values were to be established
human life and by implication the worth of man will top the list,
By human lifc our fathers meant life that is on active and

creative power, life that is contributory and self-fulfilling
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and is organized as a system of essentially human and moral,
peaceful and reciprocal reclationship, This is the life that is
desired and cherished so much by our fathers and must be lived in
creative harmony and by over—coming difficulties,

The importance of human life is expressed in such personal
names as Sunkwa meaning, ?Cry (pray) for lifed, Lghbenyefia,
neaning ’Life is king,! Agbenycga, meaning, 'life is the most
important thing!, The practice of having many children in the
indigenous society is not just a question of lack of family
planning nor is it a question of irresponsible satisfaction of
sexual appetite, Many people consider having many children as
a creative act by means of which they fulfill their lives, To
our fathers therefore {o die withiout having children is equivalent
to not to have lived at all, bcocauvse to them creative and -
productive life is the greatest value, The creative life is
represented by the Mawu in the godhead, and so the reverence

accord to Mawu is actually rcverence for creative life,

2, HMan's worth is inviolable:

To the indigenous way of thinking man has an infinite
value because he has the life of creativity and harmony which is
the very life of the High God, Ian is therefore called in Ewe

amegbeto i.e, 'a moulded clay with life in him', The life thet
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is meant here is more than fhe organic life that man shares with
plants and animals, It is lifc thet is an active and creative
power, which enables man to create a meaningful relationship

and way of life, Because of this understanding of man, a
'uselegs person' is rcferred to in Ewe as ame ko or ame tete,
meaning, ‘he is just a piece cof clay', i.e, there is no creative
life in him, | ;

The infinite value put on man because he has creative life
in him is expressed in such names as: Amenyenv: 'Men is everything',
‘Amenyesika: 'Men is gold.! ‘nmenyedu:'Men meke community%

There are therefore certain prohnibitive acts called guwo in Ewe,
akvide in Akan, which should nol be committed agaipst any human
being., For example, a wife should not hit her husband with a
broom or her brief, and a husband should not do the same thing %o
his wife, A man should not sleep with two women on the same bed
and at the same time even if thiey happen to be his wives. Any
such acts are believed ’cé infrirse upon the dignity and worth

of the individual, and impair his creative capacity, In casc

of man it is always said that any such act committed against him
will cause him to losc his sexual prowess which is believed

to be the main source of nan's creativity.
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Besides thé great worth nut on man, the indigenous Scciety-
is aware of man as having a dval rnature which makes it possible
for him to create as well as to destroy. The belief in the
destructive nature of man is expressed in such personal names
as Joe, meaning, 'Fear him,' end Sronipa, meaning, 'Fear man,!

and in such popular saying a ., 'Man is badl,

0

The indigenous society therefore does not meke an angel of man
and does not make a devil of him cither,

The most appropriate inege used to represent the dual
nature of man is the symbol of a cat who is a calm and domesti-
cated animal but alse a wild animal, The idcal man's nature is
therafore often'compared to that of the cat and is expressed in

such proverb as !'The cat says, "Self—confidence is not cowardicet,

(Dadi. be nudodo de ame nuto il MEnye VCVO 0.) The ideal man
mst therefore be both & dove and a hawk in the indigenous
society,

3e The supreme aim of human doveloplaent:

The question to be answered hexec is whaf is the suprene
goal in the development of hwan noture that has dual possi=
bilities? The indigenous society conceives of the supreme goal
of human growth as the developnent of man's creative ability so
that he will be able to cope effectively with the existentizl

tension of his own nature and with that of his society. This
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creative ability is realized through the development of the

individual's humanity and selfhood, The process of realizing

his humanity and selfhood are referred to in Ewe as amenyenye
or amezuzu and in Zikan as onipaye. The child is brought

up in the indigenous socicty as the expression goes 'be woava
zu ame', meaning 'so thst he will become a person or a human
being'!, If the individual's upbringing is successful he is

then referred to as 'ezu ame Lken! - meaning, 'he has becone a
pefson or a human bheing in deed', . This is another way of saying
that he has acquired a creative personality, and is capable

of sharing and eiploring with others, It is through the reali-
zation of this crcative nersonality that the child overcomes

the problems created by the cxistential dichotomy of man's nature.

The solidarity of the gocial group

The creative personality is constituted by its‘relation to
the other and is therefore a product of relétionship and this
relationship is both personal end social, This is another way
of saying that the creative personality is realized through
the individual trahscending himself and entering into a creative
communion with others; JeS, Mbi i talking avout thc social

dimension of the transcendental relationship said (in Africa)



o

AN
"To be humen is to belong to the whole community, ond to do so
involves participoating in the beliefs, cercmonies, rituanls and

festivals of the commmnity."14 He went on to say that it is this

community that mekes the individual into & corporate or soeizl being,

The personal reclationship is primorily experienced ot the
family level, It is in the descent group that the individual
primarily has his iroots, rernlizes his belongingness and achieves
his basic identity, IK.A. Busia is therefore right when he said,
"There can be no satisfactory or mecaningful life for & nan except
‘as'a menber of his , + . ., o fomily",

The integrity ond cohesiop of the grovp cnd personal relation-
ship are therefofo considered =s of suprenc imporitance, £ny act
that undermines the cohesion and intezrity of the group and personcl
relationship is therefore considered o heinous crince end is referred
to in Bwe either as, afe ;ba mu, i.e. 'family wrecking act! or du
gba nu, i,e. 'commnity wrecking act,' and in Akan as abofi and
obomgn respectively., The indigenous society therefore guards
jenlously the integrity and wholesomeness of the fawily and
community becouse they provide the sole basis for the devclopment
of the creative personality through self tran;cendence.

To svm ups Mon by nature is a being with oppqsite

possibilities from among which he makes. a choice which forms the

B ’ —-

14 5 B . . .
*ifrican Religions pnd Philosophy, (Frederick A. Praiger,

Yew York, 1969): De2
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basis and essence of his existence, which because of his dual
nature, is characterized by tension and decision-maldng, The
only positive way man overcomes the existential tension of and
the destructive tendency of his nature is through the reali~
zation of a creative pnersonality which therefore has become
the supremec goal of hunan development in the indigenous society,

5e Man's destingys

The concept of the duval nature of man and of being has heen
extended to explain his fortune in this world, The doctrine of
the individual's fortune in this world is termed Dzogbese
in-Ewe and lkrabea in Akan, The teachings about the individual'si
fortune are found in creation myths, indigenous names and sayings;
These sources will be used to.establish the theory of man's
destiny, The first source to be examined is an Ewe creation myth,
It is believed theat man, (used here in its generic sense,)
belongs to two worlds, The first onc is man's original home
where he comes from and goes back to when he leaves this world, This

15 Bofe, Dime, Fenme, Amcdzofe,

first world is variocusly called, Bome,
A7

It is because of this belief whenever a child is not behaving
'normally!, i.e, shous stupidity in his behaviour, he is referred

to as "etsi bome', That is "you are still in the other world" and
that is why you are not behaving as people from this world, Children
especially girls are given the name Bofenya: meaning, 'the plan of
life that the individual brings from Bome into this world is not a
thing to be terpered with here', If a person is thinling deeply

he is referred to as 'gyli aho'i.e. 'he has gone back to Rome to
fetch new thoughts: If a person has fainted this i referred to as
'eyi dime' i.e, he has gone back to Dime or Bome!,

15
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Dzofe, Mafe, IMabome, by the Ewe and Asamando by the Aken
The second world vhich is this world is called Xodzogbc, The
person who is in cha rge of Bome is a woman called Borcno i.e,
*the Mother of Bome!, Bomenc is the moulder of all the children
sent into Kodzogbe and whenever a child is ready to be discharged
to Kodzogbe his mother conceives him in her womb at the same time,
Even though Roneno is presented as the moulder of children,
in fact she is the High God of the Ewe also called Dada Segbo,
meaning, 'the Great Hother Se!, (Se is used as enother name for
the Ewe High God, liawu-Iisz,) In her work of mouldin, and sending
children into the world Bomecnc is helped by & messenger czlled

Tatroe who reports all that people do on earth to her, The cther

companion of Bomens iz called Gbetsi {or Tsigbe, Togsbe,

Nolimetaq;). It is Gbetsi who sees the individual off to Ilodzoghbe,

Before the individual sets off on his journey he has to
declare solemnly before Gbetsi the pattern of his life in Xodzogbe,

In hig declaration the individual stipulates certain fortunes that
he would like to have, IHe may ask for riches and no ciiildren,
some opt for both riches and children, others go in Tfor happiness,
good health, honour, long life, wisdom, prettiness, ugliness,
peace of mind and successful narriage, In short, thc declaration
is the content of the individual's pattern of life in FKodzogbe,

This solemn declaration is called the individual's dzoghese,
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betsise, (Ewe), nkraben(Akan), Gbetsi is the one who Keeptos
an accurate record of the individual'é dzogbese in Bome and the .
dzogbese is belicved to contain a2ll thet befalls én individual
in Kodzogbe,

Since in the finel anclysis the individucl himself is a

bit of Segbo and 211 th:t he hes, come from Dada Segbo, the
individual's declaration (odzogbe) is Deda Segbo personzlized ond
so it is called dzogbese or gbetsise, i.e. 'birth dey individua-
lized .se or god'. The dzogbesc thus assumes a personzl ond divine

character called okra (d:n), Iawu or iklema or sinmply se by the

Eve, It is this Aklama that finally accompanies the individual
into this world and acts as hié guardian god and the fountain of
his fortunes, Whatcver hanpens to the individual in this world
either good or bad is exploined in terms of his dzogbese., Iot
us examine the operation of dzogbese in married life,

Dzogzbemetsui ond Pzogbenesi:

Marriage is one arca of life which is explained in terms of
dzogbese, It is believed thot every male boy thot Bomeno moulds,
she moulds a =atching femtle partner who should be thé wife of the
boy in this world, The ncle paortner is called Dzogbemetsui or
Bonetsui i.e."Bome husbend, ! and the female partner.is called
Dzogbemnesi or Bomesi i.e, 'Dome wife.'! The belief i; that every

man under normal circumstonces, will be merried to his dzogbenesi
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and every woman to her dzogbemetsui. When it happens that the
fight partners neet and get married, things will go well with
theﬁ; they will have children end experience marital peace, harmony
and bliss, If on the other hand a person gets married to a wrong
partner, there is usually no peace, and in its place there are
quarrelling, ruptures, lamentation and general dissatisfaction,
This is the case because such partners have not been united fron
Bome, i.e; they are not a true duality and cannot harmonize;

In the case of o polygyrist his first wife is resorded as his
Bomesi and is also called agsivi, It is o taboo among the Ewe to
divorce your first wife and it is belicved if this happens the
subsequent marriages will not be successful, Monogany is there-
fore the ideal form of mnrriage arong the Ewe and it is because of
this, subsequent wives in a polygynous home are never accorded that
enviable status of asivi, iny fime a polygynist is going to give
thanks to his Aklama, ususlly referred to as 'washing of one's
soul!, it is his gsivi who fetches water for his bath and for the
cooking of the purificatory meal, An asivi who is divorced and
re-marries can never become ogivi to the second husband, True
marriage is then viewed in the indigenous Ewe society as a union
of true opposites and so is indissoluble,

Is dzogbe§p or nkrcbea & deterministic theory or not?
Opipions on the true natvre of the pattern of life embodied in

one's dzogbese differ, The popular vievw is thot one's fortunes in
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this world have been predctermined and the individual cannot
do anyfhing to alter them, Thus the Akan saying: chiara ne ne kra
(every person and his destiny). There is however a strong
evidence in favour of the view that the dzoghese is amenable to
change, Through one's own effort and through the help of others
like medicine men it is bhelieved that one can change one'ls
dzogbese, The act of changing the operation of one's dzogbese is

known as Setotro, ghbetsidede,or nuxexe which means 'stopping or

blocking the evil se from operating in one's life,' The operation
of dzoghese then can bc influenced by the individual through the
help of others or by himself;

. It is also believed that Aklema is able to change certain
aspects of a person's dzogbese.either for better or for worse, so
that he can protect his ward ~nd save him from misfortunes: but he
.can equally make his lot hnrder, People therefore, tend to
attribute their fortunes and misfortunes to Aklama, When a
person escapes an accideant or death or recovers from a serious
'illness, the escape and recovery are attributed to ghe'-work-of-Aklans.
This is expressed in such common sayings like: ‘aklama di ne -
i.,e, 'His Aklama has done well!, The Aklama is declared useless
if the person has suffered severe injuries or'has been going

through a protracted illness,

It is, however, belicved that sklema likes people who are

cheerful, dress neatly znd shov a sense of gratitude., He hates
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dirt and those who are always brooding over their misfortunes

and poverty and thercfore always dress poorly, VWhat is implied
here is that the individual must learn to accept his lot with
magnanimity because life is made up of good and bad fortunes aﬁd

so the individual can always hope for a better future, Therefore
if a person is successful in life and or achieves certain limited
goals he shows his gratitude %o his iklama (Mawu) by setting

a day aside on which he openly shows his gratitude, Ee dresses

in white and his asivi or nemesake cooks a thanksgiving nmeal for him
and his invited friends and relatives, After eating and drinldng
he goes round the village to greet his relatives and friends, To
crovn it all, he builds a hut‘for his Aklama and this hut is called
mawukpo, and the'tl ksgiving ceremony is known as klatsilele or
selili (Ewe), edwira (Akan);

Some people give certain names to their children to show the
operation of their dzogbese. Some of the names show appreciction
and others show disappointment in life., Some of the names which
show gretitude ares §gz§gg:;God has blessed me', Sefadzi 'God
consoles the hearts! 'Senyo: 'God is good.' 'Sena':'Gift from God',
Those that show disappointucent are: Sevodzi YA bad personal g;d‘.
Senaya: 'It is God who has been responsible for my bad lot';

Sekudi: 'My God is dirty - unpresentable!,
Dzogbese then is not a Fatdliadle thoory for oxplaining Yidividal

fortunes, It can never be cither one unalterable lot or the other.

In common parlance, it can never be *fall bad luck! or 'all good
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luck!, If it.were 50 it would be contrary to the indigenous
theory of reality which asserts that being is made up of opposites
and thus there is a cese farboth good and bad lots. As o theory
of destiny, it stotes th;t there are varieties of fortunes as
there are many differcnt individuals and each individualls
fortunes are basically made up of 'good and bad lots', Eoch
individual therefore will experience in his life time some
achievements and failures, The good fortunes are called Dzogbenyui

or gbetsinyui and the bad cnes, dzogbevoe or gbetsivoe, Furthermore

the individual has it within his power to shape his destiny but

he does so within the limit set by his dzogbese which comprices

the interplay of his individual assets and liabilities and of the
assets and liabilities of his environment; and the individualls .
response to these factors will determine the individual and the uﬁique
nature of his destiny, According to the doctrine of dzoghese every
individual is unique and he must realize himself within the

framework of his uniqueness;

The theory of dzogbese gencrates in the individual certain
attitudes to life, It helps him to put up patiently with the
changing fortunes of life and %o keep hoping and it mininizes
conflicts in society, It moy meke some people complacent but it
helps people to do away with envy, anxiety and excessive ambition.

Above a2ll it teaches this truth that to be successful in life one
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must follow one's dzogbese, Onerof the tasks of education
therefore is to help the individuval to identify his dzoghese
and fulfill his life within its framework,

To conclude: Tour major indigenous Africon concepts
namely, the concept of rezality, of society, of man aﬁd his
destiny have been examined in this communication, The concept
of reality has been influential in determining the nature of
others, The essence of all these conceptual creations is
their realism and positive neture, They are neither too
pessemistic nor too optimistic, They present a balanced view
~ of man, of his socicty and world, The greatest contribution of
these concepts is that they ground being not in conflict but
in unity and cfeative hermony, They therefore offer a recal and
viable alternetive view on being to the world, It is'in this
respect thet the real strength and dynamism of the Black

Civilization is seen,
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